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ABSTRACT

This study aims to examine how Egyptian women are constructed in the short stories
Ma ‘na al-Hubbi and Hubbun bi La Naslin by ‘Abbas Hafiz througt Rosi Braidotti’s
concepts of mother, monster, and machine. The research employs a qualitative method
with a descriptive-analytical approach. The findings reveal that women’s identities are
closely tied to domesticity, reproduction, and moral expectations within patriarchal
society. First, women are constructed as mothers through expectations related to domestic
skills, caregiving, and maternal affection. Their social value is associated with their ability
to serve hushands, manage the household, and nurture children, even in the absence of
biological motherhood. Second, women are constructed as monsters when they deviate
from patriarchal norms. Female characters who reject reproductive expectations, fail to
fulfill domestic roles, or violate standards of chastity are portrayed as abnormal and
socially stigmatized. Third, women are constructed as machines because their existence
is primarily valued through reproductive function. Women’s bodies are treated as
instruments regulated by social and cultural systems concerned with childbirth, sexuality,
and family continuity. Consequently, infertility or the inability to reproduce reduces
women’s social value and limits their agency within marriage and family structures.
Overall, the short stories reflect how patriarchal culture confines women within rigid
biological and domestic roles.

Keywords: Women’s Construction, Monster, Rosi Braidotti, Egyptian Culture, Patriarchy,
Arabic Literature
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INTRODUCTION

Patriarchal systems in Egypt did not merely involve male domination over
women. Rather, they operated through more complex social mechanisms that had
developed historically over time. Hatem explains that patriarchal systems in Egypt
functioned through gender segregation and the regulation of female sexuality (Hatem,
1986). Within this system, women’s mobility, reproductive roles, and social relations
were closely controlled in order to maintain male authority. Nevertheless, women’s
ability to exercise autonomy and participate in decision-making was not entirely absent,
but was often shaped by factors such as educational attainment, family structure, and
socioeconomic background (Ali, 2023). Consequently, patriarchy can be understood not
only as male domination, but also as a system that supervises women’s bodies, restricts
mobility, regulates marriage, and controls reproduction and sexuality.

In Egyptian culture, women are often constructed within domestic roles that place
them under male authority. Fathers or adult men are regarded as the heads of the family
with authority over wives and children, while also bearing responsibility for the family’s
welfare (Lichtenstadter, 1952). Meanwhile, women’s authority is primarily associated
with maternal functions, such as childcare, caregiving, and domestic responsibilities
(Hatem, 1986). In addition, women’s social value is strongly connected to their
reproductive abilities. Women who do not have children often feel pressured to allow
their husbands to remarry or divorce them in order to obtain offspring (Hatem, 1986).
Furthermore, the gender of the child also affects women’s social position. Sons are often
valued more highly because they are associated with economic security, family
continuity, and protection of family wealth, whereas daughters are frequently viewed as
potential sources of social shame if they violate social norms (Hatem, 1986). These
patriarchal expectations position women within rigid social and biological roles. Women
are valued according to their ability to nurture, reproduce, and preserve family honor,
while those who fail to fulfill these expectations are often marginalized or stigmatized.
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As a result, women’s identities become closely tied to domesticity, sexuality, and
reproduction.

Moreover, women’s participation in household and reproductive decision-making
was also limited within patriarchal family structures. Research by Govindasamy and
Malhotra shows that Egyptian women were not always fully involved in decisions related
to family planning and household finances. Although some women participated in joint
decision-making with their husbands, this involvement was strongly influenced by factors
such as education, employment, freedom of movement, and socioeconomic status. The
study further demonstrates that women with lower autonomy and weaker bargaining
positions within the household were more likely to leave reproductive decisions to their
husbands (Govindasamy & Malhotra, 1996). This condition reflects how patriarchal
systems regulated not only women’s bodies and reproductive roles, but also their
authority within domestic life.

Within this context, Rosi Braidotti’s theory of mother, monster, and machine
provides an important framework for understanding how women are socially constructed.
Braidotti argues that women are often reduced to limited cultural categories that define
their value through motherhood, bodily norms, and reproductive functions. The social
construction of women in Egyptian culture, which places them in domestic roles, ties
social value to motherhood, and judge dignity based on reproductive abilities and
outcomes, shows how strongly women's identities are reduced to biological and
household roles. This pattern not only determines women's social position but also sets
strict boundaries on their behavior and bodies. Within the framework of Rosi Braidotti's
theory, this phenomenon can be interpreted through three main constructs, namely
mother, monster, and machine.

Braidotti discusses the dominant view of women, which is narrowly constructed
through three main constructs: mother, monster, and machine. First, the construction of
women as mothers. Braidotti (1997) argues that in the dominant social construct, women
are always associated with maternal functions, even when they are not yet or are not
biologically mothers. Second, the construct of women as monsters (Braidotti, 1997).
Braidotti explains that monsters are used as metaphors for differences and deviations from
the norm. Monsters are conditions that deviate from the norm of the body or abnormalities

in women's physiques. Monsters also refer to all behaviors outside of social norms. Third,
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the construction of women as machines. Women have often been constructed as
machines, not literally but as a metaphor referring to something that can be understood,
controlled, or disciplined. Braidotti explains that the machine in question is a combination
of scientific, political, and discursive structures. So, it is not only about machines
physically but also includes systems that automate and regulate human life. In the context
of women being constructed as machines, it means that the dominant society considers
that women can be classified, controlled, and positioned within the modern knowledge
system (Braidotti, 1997).

The cultural construction of women is also reflected in literary works. According
to Semi, literary works are born out of the human urge to express oneself about human
issues, humanity, and the universe (Semi, 1993). One literary work that describes
women's issues in Egyptian culture is the short stories “Ma'na Al-Hubbi” and “Hubbun
bi La Naslin” in the short story anthology Alwanu min Al-Hubbi by Hafiz *Abbas. This
anthology was first written and published in Egypt in 1951 and was later republished by
Hindawi in 2012. The anthology consists of 10 stories, two of which are the short stories
“Ma'na Al-Hubbi” and “Hubbun bi La Naslin”.

The short story “Ma'na AI-Hubbi” tells the story of a man who has a wife, a
woman named “D,” but she does not fit the mold constructed by society. According to
him, a wife must be skilled in domestic affairs, able to cook and clean the house, and
willing to have children. Later, the man meets another woman, “R.” While getting to
know her, he considers “R” to be a good woman and suitable to become his wife.
However, “R” had previously become pregnant outside marriage and already has a child.
At the end of the story, the male character accepts “R,” despite initially perceiving her as
a bad woman.

Meanwhile, the short story “Hubbun bi La Naslin” portrays a wife who cannot
have children because of an accident she experienced in the past. Before marrying her
husband, she already felt inferior because she could not bear children, even though her
husband and his extended family accepted this. In the end, the marriage went ahead and
her married life went well. One day, the wife went to a park and met a little boy. She liked
the boy and visited his house to play with him. When she entered the boy's room to put
him to bed, she found a photo of her husband with a woman and the boy. From the photo,

she learned that her husband had married and had a child. At the end of the story, the wife
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leaves and distances herself from the small family because she feels that her presence will
interfere with the happiness of her husband and his new family.

Both short stories portray women who are positioned within patriarchal
expectations related to domesticity, morality, and reproduction in Egyptian society.
Although the stories do not explicitly mention specific geographical regions or social
classes, the representation of women in these works reflects patriarchal constructions that
confine women within certain social roles and expectations. Therefore, these short stories
are important to examine further in order to reveal how literary works represent and
reconstruct the social construction of women within patriarchal culture.

Based on the above description, the research question in this study is How are
Egyptian women constructed in the short stories Ma ‘na al-Hubbi and Hubbun bi La
Naslin by ‘Abbas Hafiz?. In relation to this research question, this study aims to reveal
the construction of Egyptian women in the short stories “Ma ‘na Al-Hubbi” and “Hubbun
bi La Naslin” by ‘Abbas Hafiz.

A literature review has been conducted involving material and formal objects. The
material objects of this study are the short stories “Ma'na Al-Hubbi” and “Hubbun bi La
Naslin” by 'Abbas Hafiz and the formal object is the construction of women. Both short
stories are included in the anthology Alwanu min Al-Hubbi. Previous studies on this
anthology have been conducted by Nadillah and Purnamawati (2025) through their study
entitled “Women as Mother and Machine in Patriarchy: A Reading of Mince and Zawj
Taghiya”. Their research reveals that women in the short stories are constructed as
mothers who experience multiple burdens in domestic and public spheres, while also
being positioned as reproductive and sexual objects under patriarchal control. Although
the female characters occupy oppressed positions, they still demonstrate forms of
resistance against dominant patriarchal norms.

In addition, the short story “Hubbun bi La Naslin” was previously studied by
Damayani (2024). She examined the intrinsic elements in the short story. Based on her
research, it is known that the main character in this short story is “I,” followed by
additional characters such as the father, mother, husband, son, and so on. The plot of this
short story is a flashback and has various settings, namely a ship, a big city, a park, a
hospital, and a station. The time setting of this short story is August 5, in the morning and

at night, with a social setting that depicts a group of wealthy and respected people with
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modern thinking. The theme of this short story is the main character's ability to manage
his emotions in facing family problems, which helps him determine the right solution.
The title of the short story, “Hubbun bi La Naslin,” reflects the main character's condition,
while the point of view used is first-person.

As for the formal object, the construction of women as monsters has been done by
Aprilia (2015) and Hayuningtyas (2024). Aprilia (2015) conducted research on the
construction of women as monsters in Olivier Charneux’s novel La Grande Vie. Based on
his research, it can be seen that until the 20th century, women were still often constructed
negatively by men and the patriarchal hegemony that was maintained in literary works.
This happened because of men's worries and fears about women, who are now stronger
and can compete with men. Hayuningtyas (2024) conducting research on the
representation of Bene Gesserit women in Dune using nomadic subjectivity theory
analysis. Based on the research, it can be concluded that Bene Gesserit shows significant
agency and adaptability, challenging patriarchal norms, and depicting the complexity of
female identity in the science fiction genre.

Based on the literature review that has been conducted, research on the
construction of Egyptian women in the short stories “Ma'na Al-Hubbi” and “Hubbun bi
La Naslin” using Rosi Braidotti's theory is a new study that has never been researched
before. Therefore, this study seeks to fill that gap by analyzing how women are
constructed within patriarchal culture in both short stories. Furthermore, this study is
expected to contribute to a broader understanding of how Egyptian women are
constructed, as well as to expand discussions on Braidotti’s theory, particularly the

concepts of mother, monster, and machine.

METHODS

This study uses a qualitative method with a descriptive-analytical approach. This
study aims to examine a specific problem by referring to available historical facts and
data. Then all data and facts are responded to, collected, analyzed, and interpreted
systematically (Neuman, 2007, 2014).

This study consists of three stages, namely data collection, data analysis, and
presentation of data analysis results. The first stage is data collection, which begins with

reading and translating the short stories “Ma'na Al-Hubbi” and “Hubbun bi La Naslin”.
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Then, words, phrases, and sentences that represent the construction of women as mothers,
monsters, and machines are marked and recorded. The second stage is analyzing the data
that has been collected and classified using Rosi Braidotti's theory with the framework of
mother, monster, and machine. The third stage is presenting the results of data analysis in

the form of a description.

RESULTS AND DISCUSSION

This section discusses the findings of the analysis on the construction of Egyptian
women using Rosi Braidotti’s theoretical framework, namely women as mother, monster,
and machine. The analysis of the short stories Ma ‘na al-Hubbi and Hubbun bi La Naslin
shows that Egyptian women are represented through these three figurations. The

following section elaborates on each of these constructions in greater detail.

Women as Mothers

In Egyptian culture, the identity of women is inextricably linked to maternal
functions, encompassing domestic proficiency, reproductive capabilities, and an inherent
nurturing disposition. This phenomenon is deeply rooted in the social and religious
doctrines that shape societal perceptions of the ideal woman. A significant influential
figure in this discourse is Al-Ghazali, who posited that the primary benefit of marriage
for men is liberation from domestic chores such as cooking, cleaning, and maintaining
the household. Consequently, men are afforded the freedom to focus on professional
endeavors or the pursuit of knowledge. According to Al-Ghazali, a salihah (pious)
woman is one who manages all domestic affairs, a duty framed as a form of religious
devotion (El Sa‘dawi et al., 2003). These cultural constructs have become deeply
embedded in the familial roles of Egyptian society.

The primary responsibility of a wife is to serve her husband, remain present at
home upon his return, prepare meals, and fulfill his needs tasks viewed simultaneously as
a wifely obligation and a husband's right (Henry, 2011). These roles are socialized from
childhood into adulthood. Research by (Mensch et al., 2003) indicates that Egyptian
adolescents continue to uphold these traditional patterns, where females are relegated to
the domestic sphere while males maintain dominance in decision-making.

Furthermore, EI-Halawany findings demonstrate that even among highly educated

women in Egypt, traditional perceptions of femininity continue to persist. The study states
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that the major task of women is to produce offspring (El-Halawany, 2009). Moreover,
higher education does not necessarily dismantle patriarchal gender expectations, as
women continue to be associated with childcare responsibilities and domestic labor (EI-
Halawany, 2009).

These conditions reinforce the notion that domesticity and womanhood are
viewed as an indivisible unit. This association is reflected in the short story "Ma ‘na Al-
Hubbi", where the female character "R" is depicted as an exceptionally capable

homemaker:
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/U‘ttha min al-mali ghaira an-nazri al-yasiri, walakinaha bizalika al-qalilu
qani‘at, wa hasyadat fi al-baiti min kulli tayyibin wa badi ‘in wa bahijin... Wa kdana
suriruha al-akbaru an tuthifuni kulla ‘asya’in bi launin jadidin min at-ta ‘ami wa
mubtakarin tarifin min al-ma’kali wa al-alwani.

Wa kazalika kanat rabbata baitin sand ‘an mahiratan, wa sayyidatan fi ad-dari
aribatan hazigatan./

‘I gave her but a meager amount of money, yet she was content with that small
sum, filling the house with everything good, beautiful, and cheerful... Her greatest
joy was to present me every evening with a new dish, fresh and innovative foods
of various flavors. She was a skilled and industrious homemaker, as well as a wise
and clever lady in managing the house.’

This excerpt illustrates that woman’s value is determined by her domestic skill,
her maintenance of the household, and her service to the male figure. This representation
aligns with (Braidotti, 1997a) concept of the mother, which asserts that the construction
of womanhood is constantly tethered to maternal functions and labor.

Beyond domesticity, women are expected to embody maternal traits such as
nurturing, compassion, and fertility. According to (Hatem, 1986), a woman’s value within
marriage is largely dictated by her ability to produce offspring, as procreation is viewed
as the primary objective of matrimony. Women who are unable to conceive often find

themselves in precarious positions, sometimes even expecting their husbands to divorce
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them or take another wife who can provide heirs. Furthermore, many married Egyptian
female workers choose to leave the workforce due to social pressure to prioritize
childbearing. This construction is further evidenced in the short story "Hubbun bi La
Naslin", where the female protagonist is characterized by her nurturing and affectionate

nature, despite having no biological children:
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(Hafiz, 2012)
/Wa min zalika al-‘ahdi agbala ‘alayya binafsihi wa asbaha attabi ‘u It min zilli,
wa ja ‘ala yunadini ummi al-ukhra, wa ahsastu lahu hubban ‘amigan huwa hutafu

al-umiamati al-makinati min gharizati al-habisati fi sadri, lam tajid munqgabilan
mutanaffasan wa lam tar litabi ‘atihi maghidan./

‘From that time on, he drew near to me of his own accord and became closer to
me than my own shadow; he began calling me ‘my other mother.’ I felt a deep
love for him, a powerful maternal cry from my maternal instinct that had been
imprisoned in my chest, which previously found no outlet or release.’
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(Hafiz, 2012)
IWa akhaztuhu sa‘ata an-naumi fi ahdant faja‘altu uganni lahu ugniyati al-
tufuilati hatta akhaza al-kura fi rifgin bi ma ‘aqidi jafnaihi./

“I held him in my arms at bedtime and sang him childhood songs until sleep gently

took hold of his eyelids.”

The text suggests that women are constructed as naturally adept at caregiving. The
maternal instinct appears spontaneously in the presence of a child, even in the absence of
biological ties. The phrase “al-umiamatu al-makinatu” reinforces the idea that maternal
functions are viewed as inherent, natural, and almost automatic to the female identity.
This resonates with (Braidotti, 1997) critique of how women are perpetually defined
through their maternal roles.

In conclusion, the short stories "Ma ‘na al-Hubbi" and "Hubbun bi La Naslin"
demonstrate that women in Egyptian culture are consistently constructed through the lens
of maternal functions, both in the domestic sphere and in caregiving roles. This aligns

with the broader feminist critique regarding the essentialist tethering of female identity to
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the maternal role.

Women as Monsters

In Egyptian culture, womanhood is strictly tethered to maternal functions:
domestic proficiency, procreation, and a nurturing disposition. When a woman operates
outside these roles or deviates from established norms, her existence is perceived as an
anomaly. Within (Braidotti, 1997) framework, this condition is categorized as the monster
a term referring to deviations from bodily or behavioral norms deemed abnormal.

The female characters in the short story "Ma ‘na Al-Hubbi" exemplify the
construction of the woman-as-monster when their behavior disrupts the prevailing social
order. According to (El-Saadawi, 2003) the female body in Arab societies is often
positioned as fitnah that threatens social stability; thus, it must be confined to the domestic
sphere or remain under male surveillance. The birth of a daughter in an Egyptian family
can even be a source of anxiety due to the fear of the shame she might bring if she violates
social codes (Hatem, 1986a). A violation of this norm occurs with the character "R," who
is depicted as gentle yet has a child out of wedlock. Although she takes responsibility for
her actions by raising the child and attempting to reform her life, she is stigmatized as a
polluted woman for violating the sanctity of virginity:
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(Hafiz, 1951)

/Wa ana al-yauma qadirun kulla tilka az-zurifi allati ijtazatha tilka al-fatatu al-
miskinatu haqqa qadrihda, wa lakinni fi tilka al-ayyami kana kullu ra’yi fiha
annahd imra atun mulawwasitun danisatun la tasluhu li misli zaujan./

‘Today, I can truly appreciate all the circumstances that poor girl went through;
but in those days, my sole opinion of her was that she was a contaminated and
filthy woman, unfit to be the wife of someone like me.’

This excerpt highlights the female figure as a monster. Despite "R’s" efforts to
take responsibility and rebuild her life, she is labeled filthy and unworthy of marriage.

This stigma is reinforced by the notion that such a woman is unfit to mother a man's
progeny:
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(Hafiz, 2012)

/Wa lakinni fi a ‘magqi an-nafsi kuntu $a‘iran gadiban, iz kuntu ‘ala ma aliftu min

‘aqad’idi an-nasi wa nazaratihim fi al-hayati la azalu ara anna imra atan mislaha
la tarithu khaligatan bi an takiina li Zurriyyati umman./

‘But deep in my soul, I was rebellious and angry; for according to the beliefs and
outlooks on life | was accustomed to, | still viewed a woman like her as unworthy
of being the mother of my offspring.’

These passages affirm that women who exist outside social constructions have
their value reduced purely to their physical state. The female body serves as a signifier of
family honor; when deemed tarnished, the woman is relegated to the position of a
disgusting monster unfit to continue the lineage. For "R," the monstrous construction is
enacted through her body and reproductive history, as her physical state becomes the
metric for morality and social legitimacy.

Furthermore, Egyptian culture views reproductive function as a woman’s primary
obligation. A woman who does not desire or cannot have children is seen as failing the
purpose of marriage, often prompting the husband to seek another wife (Hatem, 1986).
This demand is evident in the following excerpt:

wdsl (B @b fe a5 ¥ BT s ylas (odly o) (3 b Mlg aadd) Wl (3 Lzasls)
Loy ool oS selll s 3 AT G5 oS d G o) or e IS0 1y,

(Ssdl b

(Hafiz, 2012)

/Wa kasyaftuha fi amri al-khilfati wa ar-ragbi fi az-zZarart wa al-banini,
fasarahatni annaha la turidu min Zalika syai an, fa akhaztu udriku ruwaidan anna
kulla garadiha min az-zawaji bi lam yakun siwa al-rakdi fi maidani al-lahwi kaifa
sya at wa sya a laha al-hawa./

‘I spoke frankly with her regarding offspring and the desire for progeny and sons,
but she candidly told me she wanted nothing of the sort. I gradually began to
realize that her entire purpose in marrying me was nothing more than to run in the
fields of amusement as she pleased and as her whims dictated.’

In Braidotti’s theoretical framework, the refusal of reproductive functions disrupts

the patrilineal succession central to the patriarchal order. Such a woman is positioned as
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a "monster” because she rejects being a reproductive vessel, choosing instead bodily
autonomy.

The construction of the monster also appears in the story "Hubbun bi La Naslin",
where a female character suffers an accident that renders her infertile. While medically
beyond her control, in the Egyptian cultural context, reproductive failure is viewed as a
deviation from nature. An infertile woman is considered defective, loses her social value,
and may feel unworthy of remaining in a marriage. As noted by (Hatem, 1986), women
without children often feel compelled to allow their husbands to remarry or divorce them
to obtain heirs. Moreover, the gender of the child impacts a woman’s status; the birth of
a son provides security and economic support, whereas a daughter is often viewed as less
valuable or a source of concern. The following quote describes the moment the character

learns of her condition from her mother:

3540 Bgp o cloin Ledie ddsls alol cols ud (gl b ST Al d‘i Caadalzi g
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(Hafiz, 2012)

/Wa fatala‘samat ummi qa’ilatan: kalla ya ibnati, lagad kanat asabatuki
dakhiliyyatan ‘indama saqatti min fauqi sahwati al-jawadi, wa kana la budda min
ijra’i ‘amaliyyatin jirahiyyatin ‘ajilat li najati hayatiki min makhalibi al-mauti, wa
lagad kanat ‘amaliyyatan khatiratan, wa kanat natijatuha annaki lan talidi iza
tazawwajti auladan, wa lan taga ‘a laki ni ‘matu al-banin./

‘My mother stammered, saying: ‘No, my daughter. You suffered internal injuries
when you fell from the horse, and an emergency surgery was necessary to save
your life from the clutches of death. It was a dangerous operation, and the result is
that you will not bear children if you marry; the blessing of sons will not be granted
to you.’

The character’s position is no longer deemed meaningful within a marriage
because she cannot produce children—specifically sons, who provide prestige and
security. This confirms that a woman’s failure to fulfill reproductive expectations is
constructed as a form of deviance. This phenomenon aligns with (Braidotti, 1997:61-62)
concept of the "monster”: when a woman fails to conform to the social and biological

norms attached to her, she is classified as an anomaly.
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Women as Machines

In addition to the constructs of the mother and the monster, women are frequently
constructed as the machine. Within (Braidotti, 1997) framework, the construction of the
woman as machine encompasses systems that automate and regulate women's lives,
reflecting how the female body is treated in the realms of science, politics, and
technology. In Egyptian culture, women are perceived as machines whose primary
function is the production of offspring. This construction is deeply embedded in Upper
Egypt. EI-Halawy explains that women in that Upper Egypt which is that region contain
patriarchal system, women are subordinated to male authority and primary expected to
produce offspring, while men occupy the role of provider and authory holder (EI-
Halawany, 2009). Consequently, women who are unable to conceive often feel a social
or moral obligation to permit their husbands to remarry or to seek a divorce so that the
husband may obtain heirs (Hatem, 1986).

In Egyptian society, women are not only expected to produce offspring, but their
bodies are also regulated through various cultural traditions and social expectations. One
important aspect of this regulation concerns the preservation of female purity and
virginity before marriage. Virginity is considered a valuable symbol of morality, family
honor, and social respectability. The loss of virginity before marriage is often regarded as
a social disgrace that may lead to severe consequences, including honor-based violence
(Van Rossem & Meekers, 2020). As a result, women’s sexuality is closely monitored, as
female sexual desire is often perceived as something that must be controlled in order to
preserve family honor and maintain social norms. Within this context, the practice of
Female Genital Mutilation (FGM) is frequently justified as a means of controlling
women'’s sexuality and preserving family honor.

FGM refers to all procedures that involve the partial or total removal of the
external female genitalia, or other injuries to the female genital organs for cultural or non-
medical reasons. These practices include clitoridectomy, excision, infibulation, and other
forms (Egypt.UNFPA). In Egyptian society, FGM is commonly perceived as a
mechanism for preserving a purity and moral integrity until marriage. Despite increasing
awareness of its serious health risks and harmful consequences, the practice persists due
to strong social pressures and parental concerns about their daughters’ future prospects
(Scholarworks & Berkshire, n.d., 2022).
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Women who do not undergo FGM are often stigmatized as impure, morally
suspect, and incapable of controlling their sexual desires. In contrast, women who have
undergone the procedure are viewed as more respectable and are believed to have better
prospects for marriage, social status, and prestige (Assaad, 1980). This dynamic illustrates
that the female body is constructed as something to be regulated, disciplined, and
programmed according to social expectations aligning with the concept of women as
machines, that is, entities subjected to systems of control and normalization.

In 2008, the Egyptian government criminalized the practice of FGM, officially
recognizing it as a punishable offense. However, the practice has not been entirely
eradicated. According to the Egypt Country Profile by Too Many 28, et al. (2017),
approximately 87.2% of Egyptian women aged 15-49 have undergone FGM. This high
prevalence places Egypt among the countries with the largest number of affected women
and girls globally, largely due to its population size.

These forms of regulation demonstrate that women’s bodies are socially valued
according to specific biological and cultural functions, particularly those related to
sexuality and reproduction. This construction of women as machines is illustrated in the
short story “Hubbun bi La Naslin”. The female protagonist in the short story is a woman
rendered infertile due to an accident. Initially, her marriage appears stable; however, after
several years, she discovers that her husband has remarried in secret. This realization is

preceded by her internal struggle regarding her perceived utility:

L ) dend) s oy & ol (3 6 L e ar B Lo U3 OIS

(Hafiz, 2012)
IWa iza kana zalika ma sayurtaqabu minni, fahal It al-haqqu fi az-zawaji bihi wa
hirmanihi tilka an-ni ‘matu ila al-abadi?/

‘And if that is what is expected of me, then do | have the right to marry him and

simultaneously deprive him of that blessing forever?’

This passage suggests that the woman internalized a view of herself as defined
primarily by her reproductivity function. Her sense of worth becomes contingent upon
her ability to bear children, reflecting a reduction of womanhood to a functional role. In
this sense, her identity can be understood through the concept of woman as a machine,

because the female body is treated as an instrument for reproduction.
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The construction of the woman as machine becomes even more palpable when the
husband remarries and fathers a child with another woman without his wife’s knowledge.
The protagonist only discovers the truth when she encounters a photograph of her husband

in the home of a young child she is visiting:

@EMW @&x@o&é}wb&;&@jfoﬁuéﬁj co:\.g.»@o.&éfﬂ@m&é
ez bl (3 g 8 B2l e s ol il (ST~

(Hafiz, 2012)

[Fa qumtu bihi /i uraqqidahu fi mihadihi, walakinni ma kidtu aqifu bi ‘atabati
babiha hatta jamadtu fi makani la astati ‘u harakan, lagad akhazat ‘aint ‘ala al-
mindadati strata zauji fi itarin mujammal/

‘So, I picked him up to lay him in his cradle, but I had barely reached the threshold

of the room when | froze in my tracks, unable to move. My eyes fell upon a

photograph of my husband on the table, set in a beautiful frame.’

The protagonist’s realization upon seeing her husband’s photograph in the child’s
home highlights her exclusion from important marital decisions, particularly her
husband’s remarriage. Her shock reflects not only betrayal, but also her lack of agency
within the household. Furthermore, the presence of the child symbolizes the reproductive
role she could not fulfill, suggesting that her value as a wife is determined primarily by
her ability to bear children. In this sense, the female protagonist is constructed as a
machine whose worth depends solely on her reproductive utility. Once she is no longer
capable of producing offspring, her presence within the marriage becomes replaceable,
and her voice is excluded from significant family decisions. This demonstrates how the
female body is treated as a functional instrument for reproduction rather than as an
autonomous individual with agency and emotional value.

In the context of Egyptian culture, women’s intellect or cognitive abilities are
often undervalued, leaving them little room to voice opinions or participate in pivotal
family matters. This is reflected in an Egyptian proverb stating that a woman's intellect is
likened to that of a child, and should a husband follow his wife's advice, his life will be
mired in suffering (Altohami, 2023). Such perspectives reinforce the notion that a
woman's value is limited to her capacity to bear children. Within (Braidotti, 1997)
framework, this exemplifies the construction of the woman as a machine a body valued
only insofar as it fulfills a specific reproductive utility.
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However, over time, the construction of women as machines has not remained
entirely absolute. Women with agency have influence over interpersonal issues and
participate in decision-making, including fertility decisions, within the family (Samari,
2019). Women’s access to higher education has created new spaces for negotiating
autonomy and selfhood. El-Halawany’s findings demonstrate that higher education has
enabled women to participate more actively in household decision-making, including
matters related to marriage, family management, and birth control. At the same time,
education contributes to women’s perceptions of self-autonomy and empowerment within
the domestic sphere. Nevertheless, this autonomy remains limited and conditional upon
broader social and cultural structures (EI-Halawany, 2009). Furthermore, empowerment
should not merely focus on expanding women’s access to education, but must also
address and transform the gender norms embedded within Egyptian society (Samari,
2019). Therefore, the construction of women as machines has not completely
disappeared; rather, it has shifted into a more complex and conditional form shaped by

women’s access to education and social capital.

CONCLUSION

This study demonstrates that the short stories Ma ‘na Al-Hubbi and Hubbun bi La
Naslin by ‘Abbas Hafiz reflect the patriarchal construction of women in Egyptian culture
through the figurations of mother, monster, and machine proposed by Rosi Braidotti. The
analysis reveals that women’s identities are strongly tied to domesticity, reproduction,
and moral expectations imposed by patriarchal society.

First, women are constructed as mothers through the expectation that they possess
domestic skills, maternal affection, and nurturing qualities. Women’s value is closely
associated with their ability to care for the household, serve their husbands, and express
maternal instincts, even in the absence of biological motherhood. The female characters
in both short stories illustrate how womanhood is culturally linked to caregiving and
domestic responsibilities, positioning motherhood as the central marker of feminine
identity.

Second, women are constructed as monsters when they deviate from patriarchal
norms. Female characters who reject reproductive expectations, fail to fulfill domestic

duties, or violate moral standards related to chastity are portrayed as social anomalies. In
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Ma ‘na Al-Hubbi, the character “R” is stigmatized because she has a child outside
marriage, while in Hubbun bi La Naslin, infertility places the female protagonist in a
socially deficient position. These representations demonstrate that women who fail to
conform to patriarchal expectations are marginalized and regarded as abnormal within
society.

Third, women are constructed as machines because their existence is primarily
valued through reproductive function. The female body is treated as an instrument
regulated by social and cultural systems concerned with childbirth, sexuality, and family
continuity. The analysis shows that women’s worth within marriage is often measured by
their ability to produce offspring, particularly sons. Consequently, infertility or the
inability to reproduce reduces women’s social value and limits their agency within family
structures. This construction reflects how patriarchal culture objectifies women as
functional bodies rather than autonomous individuals.

Overall, the two short stories reveal that patriarchal culture in Egypt constructs
women within rigid biological and domestic frameworks that restrict female autonomy
and identity. Through Braidotti’s concepts of mother, monster, and machine, this study
demonstrates that literary works not only reflect social realities but also reproduce cultural
ideologies surrounding gender, morality, and reproduction. Therefore, the study
contributes to broader discussions on feminist literary criticism and the representation of

women in Arabic literature, particularly within the context of Egyptian patriarchal culture.
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